SERMON FOR MORNING PRAYER
THE FOURTH SUNDAY AFTER EASTER

The Reverend Warren E. Shaw, Priest Associate
Lessons:!

The First Lesson: Here beginneth thee twenty-first
Verse of the nineteenth Chapter of the Book of Job.?

“... Have pity upon me, have pity upon me, O ye my
friends; for the hand of God hath touched me. Why do ye per-
secute me as God, and are not satisfied with my flesh? Oh that
my words were now written! oh that they were printed in a
book! That they were graven with an iron pen and lead in the
rock for ever! For I know that my redeemer liveth, and that he
shall stand at the latter day upon the earth: And though after my
skin worms destroy this body, yet in my flesh shall | see God:
Whom | shall see for myself, and mine eyes shall behold, and
not another....”

Here endeth the First Lesson.

The Second Lesson: Here beginneth the forty-fourth
Verse3 of the twelfth Chapter of the Gospel According to St.
John.

“Jesus cried and said, He that believeth on me, believeth
not on me, but on him that sent me. And he that seeth me seeth
him that sent me. | am come a light into the world, that who-
soever believeth on me should not abide in darkness. And if
any man hear my words, and believe not, | judge him not: for I
came not to judge the world, but to save the world. He that re-
jecteth me, and receiveth not my words, hath one that judgeth
him: the word that | have spoken, the same shall judge him in
the last day. For | have not spoken of myself; but the Father
which sent me, he gave me a commandment, what | should say,
and what | should speak. And I know that his commandment is



life everlasting: whatsoever | speak therefore, even as the Fa-
ther said unto me, so | speak.”

Text:

From the First Lesson: “For I know that my redeemer
liveth, and that he shall stand at the latter day upon the
earth....” In the Na=me of the Father, and of the Son, and of
the Holy Ghost. Amen.

Development:

There is a tendency in human nature to consider suffer-
ing to be abnormal and to look for a reason for it. In modern
America, the tendency is to look for a reason in the behavior of
the one who is suffering. We call it “blaming the victim.”

A woman is raped, and we blame her for being provoca-
tively dressed. A man is mugged and we blame him for being
in a bad part of town. We even blame ourselves when we expe-
rience some kind of misfortune. We ask, “What did | do to de-
serve this?”

The idea that bad things sometimes happen to people
who do not deserve to suffer is one that we find hard to accept.
One reason for that, | think, is that we want to feel a sense of
control. If life is logical and justice is somehow guaranteed,
then it should be possible to avoid pain. But if life is chaotic
and capricious, then we have no control. So we need to find an
explanation that will reassure us that we can, in fact, control our
destiny if we behave properly.

Hundreds of years ago a man named Job ran into that
way of thinking. | don’t need to go over all the troubles he had.
It is enough to say that he suffered far more than most men
could bear. And when some friends came to console him in his
misery, they simply added to his burden.
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Job’s friends were convinced that no one ever suffers
unjustly in this world. So they insisted that Job must have done
something terrible at some time in his past that no one knew
about. Job himself, they thought, might not even be aware of
what he had done to make God angry. So they kept urging him,
one after another, to examine himself more closely to discover
his sin and confess his guilt. But Job held fast to his protesta-
tion of innocence.

Finally, when Job saw that his well-meaning friends
were not going to be of any help to him, he decided to make his
appeal to posterity. “O that my words were written. .... Oh that
they were graven with an iron pen and lead in the rock forever.
For | know that my redeemer liveth, and that he shall stand at
the latter day upon the earth.”

We sometimes appeal to posterity when people will not
listen to us — like our children for instance. “Some day you’ll
look back and see that I was right.”

Job believes that justice will ultimately prevail, and so
he decides to take his appeal for vindication directly to the God
of justice. But how can he do that. God is so inaccessible, so
holy, so remote, so transcendent. Job is finite, and the finite can
never reach the infinite. That is Job’s problem, and it is the
problem of every man. But Job is ultimately a man of faith, and
he foresees a solution. He comes to believe that somewhere
there must be someone who will come to his rescue, intercede
for him, and plead his case before God. And he comes to be-
lieve that this someone will one day walk the earth. “I know
that my redeemer liveth and that he shall stand at the latter day
upon the earth.”

This is a remarkable spiritual insight. Job has seen that
human wisdom cannot help him. Only God can help him. But
God is the one with whom he has a quarrel. So if justice is ul-
timately to prevail, there has to be someone who can make a
connection between God and man and can rectify what is wrong
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with the world. This “redeemer”, as Job calls him, must already
exist and must himself partake of the divine nature. No doubt
you can see here the beginning of incarnational theology.

As Christians, we believe that God is actually three per-
sons in one united entity. The second person of the three does
exist from all eternity and is in fact the mediator of whom Job
speaks. In the person of Jesus the Jew, the redeemer of all men
stood upon the earth. He died, was buried, was raised from the
dead, and intercedes forever, not only for Job but for all man-
kind.

There was no way Job could have known all that, but,
alone in the universe, alienated from his friends as well as from
God, this man of faith realized that the only way to God was by
way of a divine redeemer, and he believed that such a redeemer
already lived and would one day appear on earth. And Job was
right.

Even as | speak, the redeemer stands before the throne
of divine justice interceding and pleading for you and for me.
Even now we are being forgiven because of that pleading. Even
as | speak your sins and mine are being put aside and removed
from the sight of God because our redeemer has paid the price
and born in his own body the punishment for those sins.

Conclusion:

We cannot, like Job, claim that we are innocent. But we
can and must recognize that suffering in this world is not an in-
dication of guilt on the part of the one who suffers. We have to
stop blaming the victim. Our divine redeemer did not deserve
to suffer, but “The Lord has laid on him the iniquity of us all.”
The Gospel is for those who believe that.

The friends of Job were wrong. We cannot control our
own destiny. Life is illogical, and justice in this world is not
guaranteed. We are up against a cosmic enemy who delights in
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chaos and makes every one of us a victim in one way or anoth-
er. We need the redeemer of whom Job speaks, and the good
news is that we have him and we know who he is.

If you are one who still feels that you can control your
own destiny by your behavior and you can escape suffering by
living right, then this good news is not for you. But if you are
one of the people today who can see what Job saw centuries
ago, and if you can say what he said, then say it in faith because
the gospel is for you. “I know that my redeemer lives, and that
in the last days he shall stand upon the earth, and after my skin
has been destroyed, | will see God in my flesh, with my own
eyes, and he will be on my side.”
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